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Hanukkah Issue

true for the challenges we are facing if we want to build
athrlylng and vibrant egalitarian Jewish community in

Thisistl 1 wi PUUOWHUUUIT ushrews kuletih &@ © O U QeRiblsergy, we will have to be proactive and put our

could also be the only one that is published in English. During
the last few months, our nascent congregation has had the
privilege of joining the American Jewish community and their

wonderful lay leader for Kabbalat Shabbat services and festivals.

However, the future of egalitarian Jewish services within the pm
I Heidelberg is uncertain. As long as Jewish
Reform services are still held a I :, we will be there. And
while we are officially just guests of the American congregation,
we perceive ourselves as one congregation, not as two parallel
congregations - one military, one civilian - sharing the same
facilities. It is therefore only natural that our news bulletin is
aimed at everyone who attends services at I not just at
the German-speaking subgroup of the congregants. However,
there is the possibility that we may have to move to a different
locality in the near future . In that case we will have to wait and
see who comes with us, but chances are that we might change
from bilingual to mainly German-speaking and that the next
issue of Shofamight be in German.

But for now, let us rejoice in the festival of Hanukkah .
We commemorate not only the rededication of the Temple and

U711 wOPUEEOT woOi woODT T UUOWE U Ghalifcd U O

and religious freedom . When the Seleucidrulers forbade the Jews
to practise their religion, the choices available to the latterwere to
keep quiet and hope for better times, or to put their lives on the

line fighting the oppressors. The Maccabees chose to fight and,

against all odds, they liberated Jerusalem and brought about
political and religious liberation. Today we celebrate this miracle,
and we publicize it by lightin g our hanukkiyot in public view:
Just like the bright spark of Jewish identity and Jewish values
prevailed against the dark forces of oppression, our brightly lit
candles are illuminating the long dark nights in the middle of
winter .

Maybe the, EEEEE1 1 U zcamnBeldd ih$piraton to
us as well. The Words of Mi yemalelremind us that L ~ ~
mighty deeds of Israel, were necessary to accomplishthe mlracle
of Hanukkah. The MaccabeesE O U O E O layJlawNaddhdpe for
F S -, ighty* d&eds of the Eternal (Ps 106,2)to solve their
problems in their place - they had to act themselvesand, despite

U1 WOEEUWET EPOUCWUOT 1 Orbeustnietniyzbe w

money where our mouth is, even if that means working
hard and confronting obstacles. And who knows, maybe
our efforts will result in a small miracle!

Kol Tuv and Happy Hanu kkah! Judith & Marc

Rdple b Bt hdok {2 wUUUUT 1 O]
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English. Please send tlem to editor@beitgesher.org.

AN APPEAL TO OUR READ
This initial issue of Shofar is a news bulletin for our community, but it is not yet the news bulletin  of our community. Most of it
has been put together by a small number of people, and therefore the contents reflectour PET EUWEOE wx Ul 1 1 Ul
necessarily do justice to our community inits EBY1 UUBDUa 8 w/ O1 EUT wi 1T Ox wUU wi Bdielhte itwa thihgs |
you can do (and this applies not only to congregation members, but to any interested reader):
3 Did you enjoy our first issue? Great! Do you disagree with our take on a particular subject? Even better! Rather than
keep things to yourselves, write us a letter: editor@beitgesher.org. Letters to the editors will b e published (with the
Ul OET Uz U wxn U4 pulldl ertibuwbus éndbighérasgohse, Wémhylhlsapublish them on the website.
3 Did you miss an article on a topic you consider important? How about writing it yourself?
manuscripts are accepted in all common electronic formats (Word, RTF, ODF, plain text etc.) and in both German and
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Centerpiece article

An interview with Rabbi Tom Cohen, Paris

Rabbi Tom Cohen grew up in Portland, Oregon. He studied
at Portland State University, and later in a joint degree
program at UCLA and the University College of Jewish
Studies in Los Angeles, where he received his Bachelor's
degree. He subsequently entered the Rabbinic Program of
the Jewish Theological Seminary, New York, and spent the
next six years studying towards rabbinic ordination : first at
the University of Judaism ( now the American Jewish
University) in Los Angeles, then at Schechter Institute in
Jerusalem, and finally on site at the JTSin New York for the
last two years. Among his teachers were Barry Holtz, Neil
Gillman , Burton Visotzky, Raymond Scheindlin, Joel Roth
and Elliott Dorff. In 1991 he received smicha from the JTS
and moved to France, where he worked in Lyon and Paris.
He founded Kehilat Gesher, the French-Anglophone Jewish
congregation in Paris, in 1993. Today he live s in Paris with
his wife Pauline Bebe - France's first female rabbi and the
leader of a 320family congregation - and their four
children: Tali, Shana, Elon and Galit. You can visit his
EOOT Ul 1 E @mitd Cat Wuwlkehilatgesher.org. B etter
yet, take the ICE train from Mannheim to Paris and visit his
congregation at 17 rue Léon Cogniet, 75017 Paris The
following interview was conducted via Skype and
transcribed subsequently. It goes without saying that a ny
errors resulting from the transcription are entirely the
responsibility of the interviewer , not of the interviewee .

SHOFAR: Hello, Rabbi Tom. Please tell ubiamore about yourself.

Whatmade you decide to take up Rabbinic Studies?

RaBBI Tom CoHEN: 3T EUZ UWEWEDT w@U1l U0DC

this quickly besides telling the story about sleeping in my
bed, and then the clouds opened up one night above my

11 EEOQWECEW( WUEPWEWEDT wi DIGarit U
yow OWEOEwWUT EUzUwbi 1 OQw( wOdIl pwU
EWUEEEDO6 6 wd O Gtoy, 0?0 wU U1 wlOi EC

Actually, | grew up in a traditional American Jewish
family, which means that my father went to the High
Holidays, usually to Kol Nidre, we had a Passover seder (

EPEOZ OwOOOPwWUT EQwOT 1 Ul whEUWE w

just read the Haggadah up to the time you ate the meal), and

we celebrated Hanukkah at the house. That was the extent of
my Jewishness. That being said, my father was a kosher meat

cutter at one point in his life, mainly because in the town
where we grew up there were no Jewish boys who were meat
cutters, and so the Orthodox rabbi got him to open up a shop
for him, even if my father b E U @ghddax in practice .

| was always interested though in what it meant to
be Jewish, more than in thesimple fact that | was born Jewish.
| took advantage of university studies, especially in Los
Angeles, to explore questions like ?Why am | a Jew ? and |
found that while | started my studies with the intention of
doing something very different, | kept getting pulled more
and more into th e Jewish studies. Eventually | got to the point

and rabbis. Was there anyone among your teachers who had a
particularimpact on you?

Elliot Dorff -1 am a Dorffer Hassid! He had the most
influence on me, especially in my UJ years obviously.
Yet there were two other people who had an
influence on me: the rabbi who told me about the UJ program,
he was the one who prepared me for my Bar Mitzvah. His
name was Philip Kleinman & z 2AtOthe time when | was
studying with him as a Bar Mitzvah boy, he was one of the
oldest surviving graduates of JTS. His teacher was Solomon
Schechter. And because he was the only married studentin
his day at JTS, he had the right to walk home Solomon
Schechter every day after class.ltwasabbDT wET EO6 wUOOI U
important at that time period. For me Phillip Kleinman was
what | like to call Ish Dotan. Ish Dotan was the man from
Dotan: PUz Uw il OPOT wUOOWET wbObwOT DUwWPI I
sends his son Joseph down to the fields to find his brothers to
spy on them. There is a point in the story where he meets a
man from Dotan, and he asks ?Have you seen my brothers?
and the man points out which way they went . And from that
point on we ended up in Egypt and all the history thereafter;
UOwi T wbUwUT T WEEUEOAUUSG wike d&.OD x w*
He got me to the UJ, but | am not suggesting that the UJ and
OT 1T wePpUawodi w+ uylOlWEOwW?$T axU2 wbO

-Jj

Rabbi Tom Cohen officiating ata Weddlng

And the other person is Marshall Meyer & z, aviid
goes on to revitalize the Bnei Jeshurun synagoguein NYC
into one of the most dynamic synagogues in America today,
but more importantly, he founded most of South American
Conservative Judaism. Marshall was the one who convinced

where | was asking questions like %6 1 & wp E U Oz U wi wdtdldo to kasbihicaPddivol, and as hepushed me to become
O Uwiy did that happe? OWE OE wbD U wl OO0 wO1 wY la khdbiu Qb ghlk MdtheEadiReDsidy the 8Bamehroughout

idea of transmission. | guess it was a slow process.

You have studied atthree of the world's most prestigious

the next six yearseven if they are going tsy and change you &
Great advice.

institutions for Jewish studies and with a number of famous scholars




Apart from your own teachers, what other influences have affectgédur studies took you from Portland to Los Angetesjerusalem
the way you think about Judaisniéaybe one of the great Jewishandto New York The most common next step might hieen to

thinkers of our time? Any particular experieis@eReople you met?

work as a congregational rabbithe United States, possibly evien
your home townHow did it come that you ended liping in Paris

Abraham Heschel, definitely ! HeschelPEUw, EUUT EOGnsteaii?a | Uz Uw

teacher. Butcertainly another strong influence is the fact that |
went to the UJ, a schoolfounded by Mordecai Kaplan. Sol am
very steeped in Reconstructionist philosophy.

And finally, having grown up in Portland, Oregon in
a synagogue, to which we would go when | was a child , that
b E U w E E édtlotale Mhat that meant was: you have an
Orthodox rabbi, but you alsol EYI wEwWwx EUODOT w
on Shabbat which everyone uses, and an Orthodox
prayerbook that everyone prays from. Even the synagogue
itself was a lesson:the far right was just for men, the far left
was for women only, and the middle was open to family
seating. That taught me a certain tolerance and openness to

| got lost. No, actually | met a French girl, so then | had to
figure out where France was on the map. She already had
work lined up for her in her home town (Paris) when she got
out of Leo Baeck College; she finisheda year earlier than I.
She likes to say that it took us students at JTSlonger to
(nGebstartd tHe Yame thifys thél wer school did (Leo Baeck
College was a five year program at the time). So | decided to
come to France, first off to support her in her goals, and
secondy to see if | could live here.
( Uthed uhat | discovered that growing up on the

West Coast of the United States must have had an impact on

EPI 11 U1 O0wx1 Ox01 zUwUI OP1 BOU U wbe: Ipditdiithe ethos of the West is a certain sense of being a

And obviously, my wife has also shaped quite a lot
of how | think. We actually met arguing over a text and |
guess we have continued that passion and respect sinceby
sharing ideas with each other.

i

Rabbi Tom Cohen and his wife, Rabbi Pauline Bebe, with
their first daugther Tali at her Brit Ledah ceremony

Is there any one book about Judaism that made a big impressio Q
you and that you might recommend to someone who wants to delv

deeper into Jewish thought

That would be Evil and the Morality of Godby Harold
Schulweis. Harold Schulweis is a rabbi in the Los Angeles
region, a member of the Conservative movement and a great
Reconstructionist thinker. This book helped me to understand
the idea of God as a verb as opposed to God as a subject.

And the w orst part is that | have not found the book
again. | can still see it in my mind, | can still see myself
highlighting the book. | had it in Los Angeles during my
studies, and | packed up all of those books when | went off to
Israel. | sent them to Portland where my parents kept them,
and when | arrived in France | had all of the books mailed
here. Unfortunately, this one never made it . | can see it, what
it looks like, what it smells like, but I no longer have it. And it
has been out of print for a number of years.

pioneer, at least the cultural ethos. In a strange way, coming
back to what we would call the Old World, | have discovered
that by being a Liberal Jew in France | can be in that pioneer
spirit.

When you arrived in Paris in the beginning of the 1990s, there were
already twolLiberal and one Conservative community in town.
What madeyou decide to found Kehilat Gesher rather than join one
of theexisting congregations?

When | first arrived | worked almost everywhere. First of all , |

EOOUEPOUUOGAWEPEOZUWPESUWUOWPOUOW

wife - at that point my future wife - was working at MJLF.

- OUWET EEUUT w( wEOUOEDBZzZUwbPOUOwWPPUOIT

very hesitant of having any board ever try and play one rabbi
off the other. | mean, boards and rabbis have their histories,

EOEw( wETl UUEPOOCAWEPEOZzZUOwWPEOUWOT EUL

That being said, one of my first jobs was teaching an
English speaking Talmud Torah at Adath Shalom?, and | was
hired by Copernic2. Actually U LIF was the institution which
got me my working papers for France and | worked there for
my first year in France - about the sameyear that the hazzan
Benhamou also arrived, which was a changing point in their
history. | was the rabbi attached to the Talmud Torah. And
soon thereafter | also was working part -time out of Lyon, in a
small Liberal community there. | went down there every two
weeks or so, spending the weekend, and trying to cram fifteen
s worth of rabbinic al work into a weekend.

| did that for about a year and a half, two years, and

it was at that point that | felt there might be a better way for
me to express the Judaism that | want to promote. Kehilat
Gesher started off with a few families, five or six, who were
for the most part not very actively Jewish, but who were from
places like New York, where one out of five people is Jewish.
So even if you are not very Jewish, you are in one of the most
Jewish cities in the world. When those people came to France,
they went from taking t heir Judaism for granted to actually
having to put back into question what it means to be a Jew.

And that touched on one of the central questions that
got me involved in Judaism, and | very much enjoy trying to
get people to take a second look at what thdr Judaism can

Ol EOwUOOwUTT Owi UOOwWwEOWEEUOUZ Uw YH

thought that the great mistake, if | dare to use that as a term,
of the rabbi generation preceding me was that they spent

1 Adath Shalom was the first Masorti congregation in France.

24+ ( %OWOOEEUI EwbOwUUI w" Oxi UOPEOWD Uw%mU




most of their rabbinic energy on the children. And as a result,  here!Did we just attendan Orthodox servi@ 6 w( OwOEUOIT Eu
they created, in a way, a juvenile Judaism that, once you got mean, ( w b OO E 1Dl yBuw se that woman who was just
past a certain age, was no longer important. | wanted to try  running the service? How can you say that &
and avoid that, or try to correct it. | thought it might have Actually, one thing I learned by coming here is that |
gone to far out of balance in that sense. Judaism is just as became much less concerned about labels. That was
important f or adults and maybe even more so than to youth. = something my French experiencehas taught me. For example,
In terms of the reigning political philosophy at that time ? #eUE 02 wb O e AROE FER WREHO 2 w Dhd w % U E (
x] UPOEOwW (w PEOUT EwUOwW UEOI w E w xigeral mov@iddnuhéé is doSed BoCRéfarm byEtheERDitshU w
playbook and instead of having trickle -down economics, |  terms, except for certain elements. | think | would feel as
wanted trickle -down Judaism to go from the adults to the  comfortable for example in a Mitkademmet synagogue, a
kids as opposed to the kids up to the adults. That was one of Liberal synagogue in Israel, as | would in many of the
the ideasin founding Kehilat Gesher. Conservative synagogues in the United States You know, |

see the labels as much more fluid.
During your education as a rabbi, you attended institutions
afiiliated to the Conservative/Marti movement. While Kehilat L'm_
Gesherembraes both Conservative and Reform Judaism, it | .-1? e
affiliated with the World Union for Progressive Judaism and noty '-w"lgg
with the EuropeanMasorti movement. What were the reason
which made yaucongregatiormove towards.iberal Judaism?

That was more because when | came to France, Adath
Shalom? was just a few years old. They were a breakaway
from another L iberal synagogue and originally had a Liberal
rabbi.

L' O0w0T 1 awEOUOE Oz U udécént slahE w
for him and his family, so that rabbi left. TT E Uz U wheyl |
took on a Masorti rabbi for a whole host of reasons. And the T T et 2
person whom they hired, in terms of the Conservative L1 OBl UUwO! wii | w2 Eal UlGemkiada wp? 4 ¢
movement, was probably one of the more right -wing at that Micro-6 EUT EUI 2 AWEUUDPOT waliduésBofwY DUD U
time period - that being said, he has certainly also changed in Kehilat Gesher
his philosophy, if not some of his practice- certainly

compared to myself who came from a more relaxed West  Toqay yourcongregation consists of about 150 families. Besides
Coast practice. If you remember that Elliot Dorff was our  gnapbat and holiday servives at two locations, Kehilat Gesher also
provost for the University, you have an idea that UJ really is  offers a program for children from three to five, as well aegbts

the left wing of the movement. And what M arshall Meyer o Taimud Torah classes for children from six to eleven. What's
created for South America is not very different from what | more, you have numerous adult education classes, such as weekly
found Liberal Judaism to be in France. _ Judaism, Bible and Talmud courses, a-tex®l Hebrew ulpan,

_ So between what Adath Shalom was proposing what  renchclasses for English speakers, and much more: among other
will be the new Masorti Europe, and what the Liberal  acijvities, there are conferences on Jewish history, book signings,
movements were proposing, for my community, and its \yorkshops iiturgy and in Hebrew calligraphy, and even a pilates
membershlp, it was a no-brglner. I had no pro_blem with that. program. Your synagogue's Tikkun Olam committee invited a
The only thing | made sure is that on halakhic issues | was the  groyp of Israeli soldiensho have fought in the 2nd Lebanon War to
one who got to posken®. Sq, for example, in terms of identity  paris and established @operation with the Israel Center fibre
issues, | could decide in terms of Conservative halakha. Treatment of Psychotraumahis initiative has served as a model

for congregations in Italy anreat Britain. And then there are
Apart from your approach to Halakhajddyou keep anyother numerous social activities, such asook club, a film club, events

Conservative elementfor example in the liturgy? for singles, and community partiesor Purim, Sukkot and
Hanukkah. What's more, Kehilat Gesher has joiieeces with other
Liturgy is interesting because | spent time making sure |  Jewish congregations to create a Reform Jewish yoattement

could produce a prayerbook that was a fusion of Sephardi and a Modern Jewish primary school.
and Ashkenazi liturgy 6 w ( w EO Oz Uw U] differdddeE Ow T U Bt lgk/@hb}our community started out small, and not so
between the Liberal communities in France and many of the  |ong ago youlidn't even have yar own premisesYou first held
West Coast Conservative synagogues. There are many your Shabbat services ini Ox Ol z Uwi OOh théemdntO E w U
similarities. room of Al Goldenberg's restaurant. Looking back at Kehilat

_ . What you do have are people who come from a more - Gesher's growth into a thriving and active synagogue, what lessons
111 OUOwUaOET OT Ul wbOwUI | w4 OPUI hawRydiE EaknEbofiorh ywobr Eekeidd ) WHAOIsUydlir @dvieeEfdr U w
one particular family from a New York Reform synagogue  small emerging congregations that still struggle to establish
PT Owpbi O0wlOOw/ EVODPOI zUwUaObET Olthbhhs@lvlea(rrmdt(ﬁbeasls@d:efstulblsq’(ehﬂ%\ieéslddr T Ul w
because my shul was not yet ready to do Saturday morning
services.And so, as I didnz Owi EYT wEwUI UYPET ¢EBYBALweBRIO®UWURBY WA Owpi WEUI wE
over at hers. Because they knew | was an English speaker they  though is that | really took to heart one idea: even though |
EEOTI wOOwWO! wET U1 U w0l A YubHET | Bk (EIRPG 04BMidden rabbinic agenda, as it were, that
| would like everyone to be fluent in their tradition, | realized
3 The only Masorti congregation in France at the time. the very first step for a community is simply that: community.
4posken, Yiddish, from Hebrew V OBw? 0 Ow Ui OE1 Uw' EOERY S¥mpleo®eiof the important issues in the very

4



beginning was that when we did the once -a-month services |
made sure that there was always a potluck meal.

| also would try to make everything as explanatory as
possible, and | would try to make it as open as possible.
Actually we have a highly educated population in our
communities. Or at least | do have in my community, but also
across many of the Liberal communities | see. | try to put
myself in the shoes of someone who has an advanced

Unlike a smaller community such as yours, we do have

several Liberal communities. Each of them has their
personality. Having a biling ual community does set us apart.

Any of the ideas that people tend to maintain about American

Jewry and their relationship to Israel has become part of our
reputation. We attract French Jews who want to be in a
community where they feel at ease for example about

wearing a pro-Israel or an open Judaism vétementon their

sleeved w $ Y1 Ow Pl wUOT T awEOOzOw UOET UUH

EOEUOUEUI wEITUIT wbOw &OE w OO0 O pogcause pifie EnglishUi®) Bugty ¢ Oenaxisténtu thefel ia

themselves feel like a fool walking into a synagogue, even
though that is their heritage. What | want to do is soften the
blow and give them a way of learning without talking down
to them, without creating an environment where they would
feel like an idiot .

In what ways do new members typically appro&eh? Are there
any activities that are particularhattractive for new members?

Since our creation we have done a number of things for new
or potential members. We have hosted Saturday night-life
meals where we have people of the community, five or six
families, host other families. What we were trying to set up
was that they would get five or six families invited over, or
couples at least.. house A invites over six couples, and house
B also, and so on and | would run around two or three of
them, to create an environment where people got to know
each other. Because again, if you go to the Talmud, the first
term in Hebrew that is used for a synagogue is always Beit
Knesseét, while Beit Tefill@ is rarely used. So the first thing is
try and create links.

psychological factor and an openness. Whereas, for the

Engllsh speakers ofi T WEOOOUSGPUawWPT zUT wOT 1
OOPOOWUOWOOWUxT EOOwUOwWUT T azUl wul
with us. | also tend to have a lot of French families who have

been overseas and are looking to maintain that, or some to

PT OOw( wEOwWI ROUDE Ow Ealvyunf réadhingp | OO w
back into Judaism.

Kehilat Gesher does a great job of integrating rafaétd couples
and is very welcoming towards ndewish spouses of Jewish
congregants. Nodews can even become members of your
congregationWhat are yourexperiences with that approach? What
do you do to make mixédith couples and families feel at home in
your synagogue?

Actually that was one of the basic founding ideas that the
members of the community wanted. When we were first
trying to create KG, we had this idea where | was saying |
have the right to say who is Jewish, but we wanted to also
make sure though that their non-Jewish spouse was
considered part of the community, if they so desired . So we
started off with a development where non -Jews were
integrated into the community: they can become members,
EUOw U7l aw EEOzUw UUOw EOCaUl POT Ouw
EEOPOPUUUEUDY! wi UOGEUPOOOWEOGE WO I
But in reality, what | have seen over the years is that in many
of these mixed couples the non-Jew is actually much more
PDOYOOYI EwPOwWUT UOU WOl wiiT 00DOT wol i
can think of one father in particular who learned Hebrew so
he could help his kids with the Talmud homework, whereas,
between us (and all your readers), the mothl UwE OQUOE Oz Uu
less about being Jewish. So actually for me ithas beena great
learning experience.

| saw several people whose Jewish spouse always
was so conscious of neverwanting to force their partner to
become Jewish. That was very important to them, and |
understand that, and as a result they would never invite the
person to become Jewish.But | also see that several ofthose
very same non-Jewish spouses, if they had only had an
invitation to convert, would have jumped at the chance. But
now they have created a modus vivendi during all the years

wOT T w?10EO0DPOT wi EEHE P Grudul E U BIOWG W B D Wl Y iy and berelatzw B U 7 |

regrets. 0z UWEOQWEUI EwUT E0w( wEOwWOI EUDE

Like the Egalitariancongregation in Heidelberg, Kehilat Gesher igll the time.

bilingual. What is your takeon the challenges associated with

building up a congregation in whichot everyone speaks the samélave you ever met with criticism either from membersfrom
language? On the whole, do yaguerceive your community's outsiderswith respecto your open attitude to mixefaith couple®

bilingual character as an asset or asaided difficulty?Do you

manage to attract locals who are not fluent in English as members&s far as members of the community are concerned we have

never really had any problems. People have enjoyed the fact

(UZUWEOOWOI wlOI T wEEOYIT nw ( Ow O athatxve have BeerOdpen un BhatCatzal @bvivasly Uhave B 1 w D U

differentiates us from the other Liberal communities in Paris.

5Beit KnessetOw? i OUUI woOl wi EOVI 1 UDPOT 26
6 Beit Tefilla Ow? I O UWH au OJ ubx

limits, ( wE O O z &ifaité Darrg@Lor blessings. They know

it, but they also know that | am doing that out of respect for

them and also respect for what the Tradition stands ford wO U w ( w
hope that | am getting that across as a message.




From the outside | have no idea. | am not so worried
about what others think on the outside since | believe what |
am doing. | guess | have always been that way!

We have the impression thane of the factors that allows Kehilat3 T EUz Uwl ODOT wi UOOwYI UawUOEOOwUOL
Gesher to integrate nedews so successfully is the facattlyou

Shifting

the perspective from
congregants to larger issues, what are your thoughts on the main
challenges facing Judaism today?

individual

different ways of dealing with that question. | think the main

havea relatively large and active Jewish member base in the fighallenge, interior, is getting people to take a second look at

place.Do you think the same approach would wask wellin a
small, emergingommunitysuch as ourswhere norlewis visitors

may be the majority?

how that plays in.

Apart from that, i n Lyon that was a problem at the
time period, because the reputation was that the only reason
one would go to the Liberal synagogue was because of a non
Jewish spouse. And | think that in the beginning, for the

their tradition, at what it might have to say: giving the people
a real choice, a real option. A real choice implies knowledge,

and | have a feeling that most Jews, and this cuts across any of
the movements, are not being Jews through choice, but

First there is the whole Germani R x1 UDi OEI Ow U O thougheldl ¢f ghdids dnphgw they practice their Judaism
and what they want to express.

Looking at larger issues, on a religious level, | think
that Judaism has much more to say to societythan what we
are actually spending time on. We are worrying about
whether people are lighting Shabbat candles, while we have a

development of a Liberal OUEEDUD OO O W a O U w E Evédreledwarid pretin ¢ uswheee /e liave a lot to say not only

values and what you stand for, but you have to watch over
your reputation as well. | am trying to convince people of
what | propose as authentic and Traditional Judaism. It is not
my goal that people end up going here because we are the

Judaism of last resortbut of choice.

about Shabbat candles, but about what Judaism could teach
us about how we interact with our environment,
fossil fuels in lighting our homes, and ultimately, how we
treat other people.

the use of

Finally, did you eer regret yur decision to become a rabbi?

What's your take on the threaivhich organizedgroups such as
evangelical missionarias "Jews" for Jesus are representing for @aily! No, | think that contrary to the old joke about ?what job

small community particularly if it allows nonJews as members?

| can say that on the one or two occasions where | have had
people from Messianic Jewish groups, or Jews for Jesus,|

is this for a nice Jewish boy or dgivl, the rabbinate has helped

make me much more centered in the moment, in my own life

ECEwWwPOwOUT 1 U uBeihg@ radhi lzat) heehBhbnord w
sharing POwW EDIT 1 1 Ul O U unstheiOlfeOdyctes) o@D Y1 U u

TEYIi wOOOEWUI | OwbOw O ONol &ré weltdhie Bifhute dedtht prothels @E& maments, and little ones. The

into the shul, but if | see #t in any way shape, or fornyou are

insights and struggles with others have been more than

evangelizing, you will no longer be welcome in these dodrau ( wWeMdrding. And I would  certainly recommend to young Jews

i GUw) 1 U0U~ wi EVUwE U eoleteick as vding @ O of Opedple Fafodng, them, and in the larger life of the
community , to consider it as anoption!

Christian for Muhammad.

Songs for Hanukkah

Madoz Tzur
Ma'oz tzur yeshu'ati
Tikon beit tefilati

Le'et takhin matbeach
Az egmor be-shir mizmor

Rock of ages, let our song

You, amid the raging foes,
Furious they assailed us,

And Your word b roke their sword,

Mi Yemalel

Mi y emalel gvurot Yisra &I,

Hen be-khol dor yakum ha -gibor

Shma! Ba-yamim hahem ba-zman hazeh
U-v-yamenu kol am Yisragl

Who can retell the things that befell us,

In every age, a hero or sage

Hark! In days of yore in Israel's ancient land
But now all Israel must as one arise

Rabbi Tom, thankou very much for the intervielw

Thank you and au revoit

Lekha na'‘eh leshabeah.
Ve-sham todah nezaveach.
Mi-tzar ha-mnabeach,
Chanukat ha-mizbeach.

Praise Your saving power;

Were our sheltering tower.

But Your arm availed us,

When our own strength failed us.

Otan mi yimneh?

Go'el ha-am!

Makkabi moshi'a u-fodeh
Yitsaached yakum ve-yigasl!

Who can count them?
Came to our aid.
Brave Maccabeus led the faithful band.

Redeem itself through deed and sacrifice.
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Jewish Tradition

You shall not add anything to what | command you or take
anything away from it, but keep the commandments of the
ETERNAL your God that | enjoin upon you ¢ most of us will
recognize this famous verse from Parashat Va -Etchannan
(Dt 4,2). But what does this imply for Jewish Law? Is it set
in stone once and for all since the event on Sinai? Or is
there room for evolution and adaptation? This is one of the

We learned elsewhere: If he cut it (the material for an
oven) into separate tiles, placing sand between each tile,
Rabbi Eliezer declared it pure, and the Sages declared it
impure.. .On that day Rabbi Eliezer brought forward
every imaginable argumerbut they did not accept them.
Said he to them: "If the halachah agrees with me, let this
carob tree prove it!" Thereupon the carob tree was torn a
hundred cubits out of its place others affirm, four
hundred cubits. "No proof can be brought from a baro
tree," they retorted. Again he said to them: "If the

U1 UUDPOOUW EEEUI UUI Ew DOw 1EEEDw s$holdhad) agueesmdtuniel let hewstréad Of@vater prove it."

Conservative Judaism: Our Ancestors to Our Descendants,
New York: United Synagogue of Conservative Judaism 1977
(2nd edition 1996), from which we are delighted to reproduce

Whereupon the stream of water flowed backwards. "No
proof can be brought from a stream of water, " they
rejoined. Again he urged: "If the lmhah agrees with me,

EOQwi REI UxUOwpkbOi wil i wrbEigsions Gdarg Uw x | Ulétphe walHa teuschoolhouse prove it," whereupon the
OT 1 wOUDPT POEOWUI R U i kvkile web&ve Bdd E w E & w ? wabsginclined to fall. But Rabbi Joshua rebuked them

to reproduce the authOUz Uw Ul E U écbuta@ly uasE U w

saying: "When scholars are engaged in halachic dispute,

possible, any distortions or alterations resulting from these
omissions are wholly our fault. We encourage you to read
1EEEPw# OUI | zalnor& deGi@dudiséussion of the
question, including numerous quotes fr om classical sources.

Elliott Dorff:
Rabbinic Literature

Tradition and Change in

Where does Jewish law come from? Does it allow any
changes?If you were to answer these questions on the basis of
what the Bible says, you would probably say that God gave
the law, and no changes are allowed. That certainly is the

which Jews are told "not to add anything to what | command you

or take anything away from it, but keep the commandments of the

Lord your God which Enjoin upon yol. It is also the general
impression that the Bible gives in that the laws are given at
Sinai in an overpowering event, with thunder, lightening, and
other features to make one think, "Hands off! This is the Law,
and don't you dare tamper wi th it!" The understanding of the
origins and functioning of Jewish law that most Jews have is
usually based on these biblical stories alone.

Judaism, however, is not identical with the religion
of the Bible. Judaism is based upon the way in which the
Rabbis of the Talmud and Midrash interpreted the Bible (in
contrast to nonreligious, Christian, Moslem, and other Jewish
interpretations of it). Consequently, it is cruci al to see how the
Rabbis would have answered the questions with which this
section began.

When we consult the rabbinic sources, we discover
some important and surprising things. € & @n place of
prophecy, [the Rabbis] greatly expanded the judicial powers
that the Torah had created in Chapter 17 of Deuteronomy,
and they claimed that their interpretations were the new and
only way in which God spoke to mankind:

R. Andimi from Haifa said: Since the day when the

Temple was destroyed, the prophetic gift was talvesy
from the prophets and given to the Sagksthen a Sage
not also a prophet?What he meant was this: although it

has been taken from the prophets, it has not been taken
from the Sages. Amemar said: A Sage is even superior t?na

prophet, as it say$And a prophet has a heart of wisdom"
(Ps. 90: 12). Who is (usually) compared with whom? |
not the smaller compared with the greatéBava Batra
12a)
They even denied authority to revelations claimed by
members of their own sect, as in this remarkable story:

S

what right have you to interfere?" Hence they did not fall
in hona of Rabbi Joshua, nor did they resume the upright
position in honor of Rabbi Eliezer, and they are still
standing thus inclined. Again he said to them, "If the
halachah agrees with me, let it be proved in Heaven."
Whereupon a Heavenly Voice cried out: "Wto you
dispute with Rabbi Eliezer, seeing that in all matters the
halachah agrees with him. " But Rabbi Joshua arose and
exclaimed: "It is not in Heaven(Deut. 30: 12).

What did he mean by this?
Rabbi Yermiah said: "That the Torah had already been
given at Mt. Sinai; therefore we pay no attention to a

0ol U (it)-lga&realg \L/uo&%’\#eéa se You have long since written in
he

orah " at Mount™ Sinai,'One must follow the
majority'" (Ex. 23:2). Rabbi Nathan met Elijah (the
Prophet) and asked him: "What did the Holy One, 8bels
be He, do in that hour? "He laughed with joy," he replied,
"and said, 'My children have defeated Mdy children
have defeated Me.(BavaMetzia 59a59b).
If that does not make it clear that the rabbinic methodology is
significantly different from the biblical one, nothing will! The
Rabbis clearly and consciously shifted the operation of the
law from the Prophets to the judges, from revelation to
interpretation. Z 6 ¢
[The] Rabbis were convinced that the Torah needs
interpretation, that even the accepted revelation in the Torah
could not stand alone. There are sects of Christians who are
"fundamentalists.” They try to make their decisions in life
solely on the basis of the Bible. There also have been sects of
Jews who have tried that, including the Karait es (who were
strongest in the ninth and tenth centuries but who still exist
today) and, to a lesser degree, the Sadducees. (Even though
those sects tried to rely solely on the Bible, they themselves
found it necessary to develop their own tradition of
interpretation.) The Rabbis, however, claimed that that was
impossible since the Torah is open to many different
interpretations:
Is not My word like a hammer that breaks a rock in many
pieces?" (Jer. 23:29). As the hammer causes numerous
sparks to flash forthso is a Scriptural verse capable of
many interpretations(Sanhedrin 34a)
fact, the Rabbis considered new interpretations and
expansions of the law not only necessary, but also desirable:
A king had two slaves whom he loved intensely. He gave
each ona& measure of wheat and a bundle of flax. The
intelligent one wove the flax into a cloth and made flour
from the wheat, sifted it, ground it, kneaded it, baked it,
and set it (the bread) on the table on the cloth he had made




before the king returned. Thegid one did not do a thing be an important concern of Jews, a program for living. The

(with the gifts the king had given him). After some timealternative is to let it petrify into a relic of history. If the law is

the king returned to his house and said to them: "My sondp retain a reasonable degree of consistency, however, it

bring me what | gave you." One brought out the table setannot be left to every individual to decide which laws to

with the bread on the tablecloth; the other broughttloer change, and how. That must be done together as a communty

wheat in a basket and the bundle of flax with it. What a2 6 ¢Bat whanges make sense only if you observe the law in

embarrassment that was! Which do you think was thehe first place. Consequently for the Rabbis it is very much a

more beloved? . . (Similarly) when the Holy One, Blessedatter of tradition and change, in which neither element can

be He, gave the Torah to Israel, He gave it as wheat framist without the other.

which to make flour andak from which to make clothing Rabbi Elliot Dorff was ordained from the Jewish

through the rules of interpretatioiSeder Eliyahu Zuta, Theological Seminary in 1978e is ViceChairman of

Chapter 2) the Rabbinical Assembly Committee on Jewishalv and
Zogw( OwlUOOWOT T OOwWUT T WIEEEDPUWOI wU Sthndeads GdddlsE aef/€sEagectd Erd EDistinguisted O w
were the framers of Judaism and gave it its distinctive cast, Professor of Philosophy thie American Jewish University
held unequivocally that a Jew must observe the law. They (formerly the University of Judaism) in Los Angeles.
also held, though, that the law was not given once and for all Widely respected as an authority in halakhah, Rabbi Dorff
at Sinai but rather must be interpreted and applied anew in PUWOOIT wo iforethdstxper<inish zthics.
each generation. Only if that happens can the law continue to

The classical Jewish texts on Hanukkah

This section of our bulletin would be incomplete without a few excerpts from the classical sources of Jewish tradition

01 OUT OYI UBw OEwbT ECwWE] OUT UwPEAawWUOWUUEUOwWOUUWNOUUOT awli UOUT T w
with the festiva | we are about to celebrate: Hanukkah. We have based our selection of Jewish sources about Hanukkah on

the rabbinic text study materials made available by Rabbi Aaron Alexander, assistant dean of the Ziegler School of Rabbinic

Studies, Los Angeles, through the website of the American Jewish University. We are grateful to Rabbi Alexander for his

ki nd permission to reprint his course materials in our bulletin. For more excerpts and translation s from the classical Jewish

added vocabulary explanations and basic background info to the excerpts. Errors in these explanations are entirely our own.

Babylonian Talmud, Tractate Shabbat 21b
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Our Rabbis taught on early rabbinic authority: The
hanukkiah should be placed just outside of the door of one's
eome. But if s/he lives in the upper room - s/he places it in

BS HE®S8 8 HAY J :@BIJSNNGL Y EBbylonian Taimud, Tractate Shabbat 22a
HI@AM >HYOL Z @R @D MLIY 5 o~y gD s@islF @GNS © WL 8
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What is the reason for Hanukkah? Our Rabbis taught on MDE B |@'IA8|—L@ E @N B

rabbinic authority: On the 25th of Kislev the 8 days of

Hanukkah [begin]. No eulogies or fasting are permitted on
them. For when the Greeks entered the Temple they defiled
all that was inside the Temple. And when the Hasmonean

dynasty prevailed against them and defeated them- they
searched and only found 1 vesselof oil which had the seal
of the High Priest. This oil would last only one day - yet a
miracle occured and the oil lasted 8 days. The following
year they appointed these days festival days with Hallel
and thanksgiving.

Rabbah said: The hanukkiah should be placed within the
handbreath nearest to the door. And then where should it
be placed? Rabbi Acha son of Rava said: On theight side
of the door. Rabbi Shmuel from Difti said: On the left side
of the door. And the law is [that the hanukkiah should be
placed] on the left side of the door so that the hanukkiahis
on the left and the mezuzatis on the right.

Babylonian Talmud, Tractate Shabbat 21b
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http://en.wikipedia.org/wiki/Rabbinical_Assembly

D:,8M WHLS:WRWA:D ; HHSWP 8 | Hanukkah in brief
. . The Feast of Dedication, also called "Feast of the
WL & B 8 < D‘N'B_I@DW@WBD O @D Maccabees" [is] celebrated during eight days from the
8 L P, @ON BN,‘N:}:B IZD8 K PC twenty -fifth day of Kislew (December), chiefly as a festival
WL&BEDS UPGE® NHHZD: <|of lghts. It was instituted by Judas Maccabeus, his
: ) . . brothers, and the elders of the congregation of Israel, in the
8 L P’ C @ \NG’ NB8 LZYD 84 P C year 165 B.C., to be celebrated annually with mirth and joy
WL MD< MDEEBOVMD HPHHZ2D: <|EUwWEwWO! OOUPEOWO! wii | wEl EPEFEUDOC
@D DWANB @0 8 N\B:W:> : W thUDic?E;EA\U'Dr?OEJCrELUU:;LLUUEdOEOUEanc
] the same day, Antiochus Epiphanes had caused a pagan
>YKB 8[@ LZYD :>FY K B;8M <DU altar to be set up at the altar of burnt offerings in the
<: NEDWJ R®1ZxoNH HZ DD W: < F Temple at Jerusalem, and sacrifices to be offered to his idol )
Y < \M D H'F@_DW RWW@DWS @o ¢ 5 LU3 11 LU‘DE‘O’OLU E__E‘OAo‘l EUJAEQ | L!U U Oa
) EEOOI EwE! EAEQw2| EOEabO?2 wZo¢gp
MD < MD\E@@ After having recovered the Holy City and the
Temple, Judas ordered the latter to be cleansed, a new altar
Our Rabbis taught: The Mitzvah of Hannukah is [for one to be built in place of the one polluted, and new holy
person to light] one candle for the household. Those who vessels to be made. When the fire had been klpdleq anew
embellish: One candle for each and every member of the upon the altar and the lamps of the can(_jlestlck lit, th_e
house. The serious embellishers: The House of Shammai dedication of the altar was celebrated for eight days =am|d- 1B A
: ) ’ . UEEUDPI PEIl Uw EOEw UOOI Uw €6¢ O UDO
rules that on the f!rst dgy [of Hannukah] one should light 8 3EEI UBEEOI UwgZogOwbl PEI WEOUQW OE
candles. From this point on- one less each day. And the bl PET WEUUDOT woOT i w2l EOOE W3] Ox O1 w
House of Hillel rules that on the first day [of Hannukah] and torches formed a prominent part. Lights were also
one should light 1 candle. From this point on - add one each kindled in the household, and the popular name of the [
day. Ulla said: There is a dispute between two later Rabbis [ TUUBYEQwWPEUOQWUI T UI'l OUI Qe BE|[EOUE
in Israel, Rabbi Yosi bar Avin and Rabbi Yosi bar Zveida. "Festival of Lights.”
One says that the reasoning of the House of Shammai o In the Talmud itis principally known as the "Feast
pertains to the days yet to come. The reasoning of the Ol U".( oou O.D OE Uiﬁtﬁ(ﬂmkﬂ at ¢he lightsneie x
House of Hillel pertains to the days already passed. [The syr.nbollvcal of the I!berty obtalned‘ by the Jews on Fhe day of
other] one says: The reasoning of theHouse of Shammai WhT'Ch ganukkah is the celebration. The Talmudic sources |
. o X ZofgWEUEUDPE]l wUI Il wOUBI DPOwO!l wpPl I w
pertains to the bull sacrifices of the [Sukkot] Festival. The custom of illuminating the houses, to the mira cle said to
reasoning of the House of Hillel pertains to the dictum - in have occurred at the dedication of the purified Temple.
sacred matters weelevate, and do not lower. Rabba barbar This was that the one small cruse of consecrated oil found
Hanna said in the name of Rabbi Yohanan: There were two unpolluted by the Hasmonean priests when they entered
elders in Tzidon. One [lit the candles] according to the the Temple, it having been sealed and hidden away, lasted
House of Shammai and one according to the House of for_eight days until new oil could be prepared for the |
OEOx UwO!l wUIl I wl OOCAawEEOEOI UUPEOOG w

Hillel. One of them gave the reason according to the bull
sacrifices and the other claimed- in sacred matters we
elevate and do not lower.

Shulkhan Arukh, Orach Hayyim 671:2
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R. Yoseph Karo: How many candles should one light? On
the first night light one. From this point on add one each
night until on the last night there are 8 candles. And even if

there are many people in the household, do not light more

than that.

R. Moshe Isserles: And there are those who claim that each
and every person in the household lights. And this is the

straightforward practice. And they should be careful [when

more than one person lights] to have each menorah in a
special [separate] place, so that it will be easily known how
many candles are lit.

@AV@D <@veNe8 MZ@W> AD @

Chief importance is attached by rabbinical law to
the kindling of the @§anukkah lamp, the sole object of
which, however, was originally not the lighting of the
house within, but the i llumination of the house without, so
that passersby should see it. Accordingly lamps were set
up near the door leading to the street; and when a house
had doors on several sides, lamps were placed in front of
each door. As many lights were kindled as there were
, persons in the house. Only when there was danger of
persecution, as was the case in Persia under the rule of the
fire-worshipers, were the lamps placed indoors. As the
lights were intended only for illumination in honor of the
feast, reading by them was prohibited € &.¢
He who lights the ganukkah lamp and those who
see it kindled recite the benedictions, "Blessed be the Lord
our God, King of the Universe, who hast sanctified us by
Thy commandments and enjoined us to kindle the
ganukkah lamp," and "Blessed . . . who has done wondrous
things to our fathers in days of yore at this season." € 6.¢
Women also are enjoined to kindle the anukkah lamp € o ¢
In fact, Jewish legend loved to connect the heroic deed of
Judith with the Maccabean story.

The kindling of the ganukkah lights is solemnized
also by songs extolling God as Israel's Deliverer. In view of
the fact that work ought not to be done by the ganukkah
light | especially by women € & ¢ ugames, riddles, and
other pastimes were indulged in on ganukkah evenings
Z6¢6

Abridged from Kaufmann Kohler,?Hanukkat», in:

Jewish Encyclopedia, 223226. To get the wholg

story, checlout www.jewishencyclopedia.com .




Vocabulary hints: J DMNaV AiXAeaE] uU-»

M N @MVAnu rabbanar® Qw1 EEEDUwWOEUT T U2 o UD@¥/INGRandah hetbtPH ud b wOE Oa wdDT 1 00Uy »
Ba_lraita, i.e. a tannaitic tradition that is not part of the 8"D @ b -a i 00 w s’D@IU‘IE)@‘I qomE Wil Ww UE & »
Mishna, most often from the Tosefta or one of the introduces anonymous statements expressing a minority
halakhic midrashim. view, which, when occuring in the Babylonian Talmud,

> F @N B @00 i-chaukkat® 01 1 wEEa UwoOf w' EOUDDERE DUEEDUPOOEOOaw EVUEUPET Ew 006

8 D N-[I_Z6 EBigh generation amora

Z @NP.E > 0 0Daw & 0 0- o> Nﬂiqhag? E U U;Gdrédiitional practise not based on

) a halakhic sourcethat has become normative over time».

H F DnekhaRsanctuary; the middle part of the Temple ».

D8 N@LDZEDFOEO6OT VOwWET Okingden i OODOE 7 |

of the house of the Hasmoneans; the Hasmonean Who is who?

dynasty?. Rabbah - Babylonian amoraof the third generation, ca. 270-
H @M >t kohengad® i &1 1 wx UDI U0~ 330.
V D H <6> Howd@gd pi i 0- Rabbi Acha son of Rava- a Babylonian amoraof the seventh

generation, ca. 450.

@V D-Hidfigp? 01T 1 awobp U2 _ o .
PN Rabbi Shmuel from Difti - a Babylonian amorawhose name
O Rhes? OPUEEOI occurs only in the Talmudic passage quoted above.

Shammai - scholar of first century Palestine, the most
prominent opponent of Hillel, known for his strict
views; founder of a halakhic school (Bet Shammai

Hillel - scholar at Jerusalem during the time of King Herod;
generally advocating milder halakhic positions than his
adversary Shammai; founder of a halakhich school (Bet
Hillel).

Rabbi Yosi bar Avin - Palestinian amora of the fifth
generation (second half of the 4" century).

Rabbi Yosi bar Zveida - Palestinian amora of the fourth
generation (first half of the 4t century)

Rabba bar bar Hanna - Babylonian amora of the second
generation (3¢ century), grandson of Hanna, famous for
the marvelous experiences he relates of his travels.

PN . Rabbi Yohanan - Yohanan ben Zakkai, tanna of the second
> F @WNir chanukkal 0T 1 wOBT T Owdi w EGUOO If}jén%ratlon (second half of the first century), founder of

> NFORPYI Ez-¢akbnat?E) i 1 wi OUUwWOi wEEOT ithd academy at Yavne.
M B HsMilchar? OE E O1 » Rabbi Yoseph Karo - Spanish scholar, author of the
HS8 L Yimksmo? 0OwOii wol i Us Shulkhan ArukhqpUT 1 w2 Ul thewest Eyiedd hatakhio

e NN code of Rabbinical Judaism, #488-1575.
MD LmBybmin? 0 OwOi | wUBT T U»
Rahbi. Moshe Isserles- Polish Rabbi, called the R, ma the

D 8 LZYD-:bet shamma 0T 1 w' OUUT w Othew 2 T E O QEPrshkenazic codifier and author of a supplement to

school founded by Shammai?. the Shulkhan Arukh the Mappahe? U E E O] igwh@ii » A
HH2 D- bet Hillel 07T 1 w"' OUUI ;uth® isanobl ® O O1 Ohe pays particular attention to Ashkenazic Minhaginm,
founded by Hillel ». ca. 15201572

Hanukkah  Candle -Lighting Cheat Sheet
Arrange the appropriate nhumber of candles on your hanukkiya(one on the first night, two on the second etc.), setting the first candle in the
rightmost slot of the hanukkiyaand proceeding towards the left. Before lighting the candles, recite the following two berakhot (three berakhot on
the first night):
1 >FNB HY WNoOD/ZD@ERV¥LEY QWO @) HaP>> ZBHLE @®N D > H 8
Barukh ata Adonay, eloheynu melekhdfam ashekideshanu benitzvotav vetzivanu lehadlig ner shel Hanukkah.
21 01 UUl EWEUT waObUows$ Ul UBEOOWOUUWEOEOWUUOT UwoOil wli 1 uscomhiandedlus to Gglatb | Ow U E
Ul w EOUOOET wODI 1 U286
2. >A> MLA: J&H JDODR: >0ORDZPH@PZ8 EEH@W:@ND> H8
Barukh ata Adonay, eloheynu melekhdf@m, sheasa nisim leavoteynu bayamim hahem baman hazeh.
21 01 UUI EWEUT wabUows$ U1l UOEOOWOUUWEOEOWUUOT Uwoil wli T wloDY POUWUO EWIOO® X |
3. [onlyonthe firstnight] > A> ML AH @NPD; >@ @NIDY>Z ONPBW.Y JH@P> EHI
Barukh ata Adonay, eloheynu melekhdfam, shéhecheyanu vgimanu vel D1 B zzZménlthazéhe
?Blessed are you, Eternal, our God, ruler of the universe,who has given us life and sustained us and enabledustoUl EET w0l DU wUI E
Light the candles starting with the newest (leftmost) candle and proceeding towards the right . Afterwards recite Ha-Nerot Halalu It is also
customary to sing Maoz Tzurand various other Hanukkah songs.
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A v iew from Israel

During the last three decades, Israel has released several thousand Arab prisoners in order to secure the freedom of 19

Israeli citizens and to obtain the bodies of eight more. In 2008, Israel released five prisoners, among them Samir Kuntar, the

convicted murderer of an Israeli policeman and his four -year-old daughter, in exchange for the bodies of Ehud Goldwasser

and Eldad Regev, two Israeli soldiers in their early twenties  who had been captured by Hizbollah on Israeli soil two years

earlier. This lopsided deal has been severely criticized, and numerous analysts have denounced the Israeli government as

far to lenient in its negotiations with terrorists. But others hold the view that such unequal bargains are simply the

Ol ET UUEVUawxUPET wOOwx Ea wi OU w(hd 4iEdli Quhdtities hafeddedadiobayCalsdeenBddused Bimat D a1 O L
doing enough to liberate the remaining prisoners, like Ron Arad, who has been taken captive in 1986 by a Lebanese Shiite

group, Gilad Shalit, a 22 -year-old French Israeli who has been captured by Arab terrorists in Israel in 2006, but also Yehuda

Katz, Zvi Feldman (both of them missing since 1982) or Guy Hever (missing sinc e 1997). From the relative comfort of the

Western European diaspora, without any of our own kids serving in Tsahal, it certainly is easy to criticize the lopsided

prisoner exchanges and to come up with ingenuous idea s on what would have been better solutio nsé WE O wOl EUNeD Ow U
suspected that the situation presents itself somewhat differently  to someone living in Israel, and therefore we wanted to get
EOwPOUPEI Uz Uwxl UUxT EUDYI w61l WEUT wxEUUDEUOEUOGa uwhion ferspiruolth wET wE
P#DUXEVUET T Uwi UOOWEOwW ORPOUUW2U0UEUT » wWECEWPUWEOUOWXxUEODPUT T EwOOWI £

Daniel Gordis: When Mistakes Are Worth So, in the face of dl the good arguments about how
Making no self-respecting country trades almost two hundred dead

bodies and several living terrorists including Samir Kuntar
For some strange reason, | remember the scene with clarity. |  (who, we should recall, shot a man at point blank range in
was in the kitchen, early on a Friday afternoon about a month  front of his four -year-old daughter, and then killed the girl by
ago, cooking Shabbat dinner. Micha, our youngest, now 15, smashing her skull against a rock with the butt of his rifle ¢
was hanging out in the living room. The radio was on in the and all this at the ripe old age of 17) for two soldiers who
background, and on the hour, the news came on. It was over ~were almost certainly dead, how does one justify this
in minute s, and then the music returned. deC|S|on’>6 E U Oz U U.ID 0] l.UE ] U U E D OOa wE LUOD UUEO

(wli EEOzOwWUI EOCawWwxEDPEWEUUI Zw
ExxEUIl OUQawl EESw?#O0wadlwli OO OEEw
21T EOPUOWEEEOY 2 wil WEUOI EweDUIT ¢ JEDE Oy

PDUI OUUwWI YT OwlT O AB GiuGtu?i .ol Apalid |
P80UwWEOOZOwOOOPWUT EVO? WEU
Now, | looked up. Avi, his older brother, was unexpectedly
I 001 6w?61 wOEawi 1 Owil POWEEEOOWE
xOUUPEOQawUEawUil EQwpl wET I DODUI
was over. Micha, overjoyed to see Avi, had quickly followed
his brother upstairs, and | was left alone in the kitchen. So |
never got to answer Avi.
But had he pressed, and had Micha not been around,

(whpbOUOEWI EYI WUEPEwWUOwWI POOwW?6I 1 Ouw
he hears the news each ad every day, the only thing that 1
a0UUwWEUOUT 1 UwlT POOUWEEOUUwWDUY il | il 0Owi ]
EUET Ul Eow OEwl | z VWV wobE P OQUR | atégiclebhns, it was probably a mistake. But
vyo~rships_the grqund ygu‘walk on. And he needs to believe, to sometimes mistakes are worth making. Take the
0060pPSw' 1 wOl 1 EVUwU O uskhy 10BLIOK.1Andhé E @l%daééﬁéﬁt' %4$ now clear that the Disengagement from
wants to know that though he lives in a country that asks its  Gaza was a horrifying, costly and still painful mistake. But 4
kids to do everything, to commit everything, that country also and | realize that this is not a popular position t it was a
knows that it owes them everything in return. And getting mistake that Israel needed to make. It was the mistake that
them home t no matter what has happened to them t is part  proved, once and for all, that the enemies we face have no
Ol wuUl EUG» interest in a state of their own. They just want to destroy ours.

I never said any of that to Avi, but | recalled that  That is what Israelis learned, now without a doubt, as a result
conversation several times during this agonizing week of Of wOT 1 w#gDUI OT ETT O1 OO W31 1 Ul zUwWEO

prisoner exchanges, of returned coffins, of funerals expected myopic enough to imagine even for an instant that further
but still tear -stained, of Hezbollah celebrations and of all the  yereats will get us peace. OK, there are still a few arm—chair

columnists who insist that the trade was a terrible idea, that  pegceniks_in the States, insisting that there is simply

a OULUEOOZ UwUOUEET w2EODPUW* UOUEUWdorﬂnHWMP&tHhEt'bE Eeléblﬁ,&E@ult Héggmllb,legsg)yumé I aw
Pl Ul w?ET T xOawEUT EOl EwUOWET wE odbkfoédé-’ﬁdw@\/@ Hh&/\ﬁtﬁéﬁtﬁ%l&hp\bé@%ﬂre@tailh*d?th)epU Ew
Ol wel DOT wEw) I pwl DOT 1T UO? wUOT EUuR IggY Igwkywesd 3 ESSYLIWESED EROCHE bW U
position in the future, and, according to Rabbi Menachem moUj §w OEwWOOUI w4 OUDOwbl z Ul wi 601 &
%UOOEOOWUT EQwpkI z Y1 wi YI OWOEET wx 1 E EfhaupSkid df-‘tﬁaﬂbsboﬁ&é’t@]&b%fdr@%l?é#HdEDOOW
that Israel is committing suicide, and that we have now  consolation to the families who paid so dearly in the summer

officially given the Hezbollah the crown of victory in the of 2005, who are still living in temporary housing, whose

Second Lebanon War. OEUUDPET I UwEPEOZz OwUUUYDYI OQwpi OUI w
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restored, whose children hate the country that did that to bPT EQwPUOwBDUwOOwOOYI 6 wedettherh gackl Ew Ul
their parents ¢+ but despite all that, the Disengagement was  No matter what.
probably a horrifying mistake that Israel needed to make. For OEw( whEUwxUOUEOQwWOOUWEUT EOI E
now we know, even those of us (and | include mysel) who El w( UUET OP8dw( whPEUOZ OWEUT EOQI EwUOuU
were naive enough to imagine something else. Peace is not OPEUWOOET wET EDPOw UT E@WPI Wwaluh Wi G 0 zule
around the corner. Peace is not a year or wo away. Peace is defending.
not possible. Not now. Not a year from now. Not a decade There are those who claim that by making this trade,
f UOOWOOPEW! 1 EEVUUT wUOT T PUwWHUUUIT mib Dz wdEku i EGOU ABHG®@DEDEQBEWI Ewplliz 0
end of the Jewish one. We learned that through the mistake Lebanon War. But, really, was there anyone who did not
we made in 2005, a mistake hat we probably needed to make. already know that? Have we forgotten the Winograd

OQEwUT EUzUwWPT awbl wi EE wU O wbdmdiksion) kard uitd ivée Edevadiating Ureperis | abditwthe
Yes, according to a variety of strategic criteria, the tradewas 1 OY1T UOO1 OUz UwWwEOBEUVUEUwW Ol wUOT 1T wphEU
problematic. It may raise the price for Gilad Shalit (not that report that showed that, weeks before Udi and Eldad were
those negotiations have been going anywhere, of course). It killed, the army knew that the reservists they were sending

may affect future prisoners of war. there were sitting ducks, but that no changes in deployment

But if it was a mistake, it was a calculated mistake, a were made? Have we forgotten the IDF Chief of Staff who left
mistake well worth making. It was a mistake worth making the War Room in the first hours of the war to go sell part of
when we think about what is the real challenge facing Israel. his stock portfolio? Have we forgotten the most cynical of

31T WET EOOTI 011 wi EEDOT w( UUET CGw Hpulitcal Buatyémerisbiidatugot! us as raEDgfentel Miris@ia) w O 1

/| EOT UUPOPEOUEwW3T 1 whPEUWEEOz UwElhberro@éhigauaHowdBE Oz Owi ¥ E BB 10w OIETwdIu

EQEWOT 1 awpOOz UWEEET xOwOUU w E | thityiahout milisrydnattard, butwkd séll (réste® dniplayidg E O w

(UUETI Owi EET UwbUwOOUwlOwoOYI widmE uhEhe wontutt ot theuwar? BHave wE Bofgqttehutiie]l wi E E

No ¢ the challenge facing Israel is to learn how to live in  mayors of some towns in the North who fled their own cities

perpetual, never-ending war, and in the face of that, to  when the rockets started to fall? Have we forgotten the

flourish, and to be a country that our kids still want to defend. horrific non -use and then mis-use of ground troops, the

And that is what we did this week. arrogance of a former Air Force commander who imagined
(WEPEOzZUwWPEUET wOUET woOil wOl DWED@GEOVOPEPBREWOT EUEEDQOWOOWUT 1 wE

01 61 YPUPOOS W (w RUUOw EOUOE Oz U walidady béwtbhdly welldsta Does &nfobetréally Emagin®toad 1 i O w

though, to see the crowd cheering a man whose main this trade gives them the victory? Please.

his rifle ¢+ after he made her watch while he killed her father. | week is that we did right by the families who paid the price.

watched enough to hear about how Mahmoud Abbas + our 61 wUT OPT EwOT EVWEOwWUOT T wil OEwWwOl wiT 1
alleged peace partnert congratulated the same Kuntar on his  calculus that matters in this country. There wil | be other ways

release. | watched enough to chuckle at the sight of Kuntarin = UOwi T OwOUUwWET U1 UUI OO0 wl ET1 WEEEOB wt
a decorated Hezbollah uniform ¢ even though Hezbollah  sadly no way that Hamas in the West, Hezbollah in the North,
EPEOzUOwI YT OQwil RPUOwPT 1T Owi 1 wxI Usyra tblihe Bdstibiuiterd &hdi IEa0 offEin the Wistdh ¢ Rvill ioE U w
captured. | watched enough to be reminded of what (the | OUEIT wU Uandhdtd thed ih qu®course.

POUEwW?PT O2wUOOI T Obw EOI Uthig that | 1 T O wBatxix the mehmtimé) Iwg sh@ved ourselves once
Pl zUIl wOUUDPOOwWI T T UPOT 6 again that this country is about soul. They won, and we lost.

LU0w(zOOWEOGHI T UUwUOwW T EY b dHeyctldbratéd] dndEwe Outidd] They dhéefedy ddé we wept.
share of the Israeli side. On the morning of the trade, | woke O E durgtlizer be one of us, any day.

Ux WEOEwWODOI wOEOaw( UUET OPUOw( wlT O UWelngsddy Gight) &weldro@el Michad theGigpordxé b U
maybe all the intelligence reports are wrong. Perhaps one of  drop him off for his flight to the States. The radio was on
them will walk across the border, or maybe still be on a during the entire drive, and we listened to the interviews with
UOUI UETT U882 w, EAETI w31 PUWDUWEWEDOOORwWPT EYEEODOPQUAUEBWBOE WS OFE B
on hope. Our anthem, after all, says od lo aveda tikvateinu ¢ O T wx OEOUwi OUwUT 1T wUpOwi UOT UEOGU WU
2. 00wpbOwiddOwal OwodUUB8~» w2 Ow ( witeEbddEbl DO WWIi B EEODIYE wH B G Ul IO ®W wo O w
morning, waiting along with the rest of this breathless nation, on the road from Jerusalemto T Ow YDPYBS w? ( Uz UwE wU |
unti | we saw the two black coffins. 1T UO>wbl wOOOEWI POOwW?PUz UwWE w
And | watched the soldiers standing at attention ¢+ A OUwWUOWE] wl REPUI EG w&ODPOT wlOw O1 U
and weeping ¢ as the bodies were transported into Israeli  say anything. We got off at the exit for the airport, pulled up
trucks and driven into Israel. | watched the thousands of to the security checkpoint, still surrounded by all those guys
people who, the next day, lined the roads on the way tothe PPHUT w0 T wWOUEOEET POI wi UOUWEOwWOI 1 w
EIl O1 01l UPT UBw (wpPEUETIT Ew*EUODUQWE OQEDEWPI UG Vud OB WU EHOERODWE WS w(
eulogy for her husband. | watched a country that is about life, talk to the young woman mann ing the checkpoint. After a few
and yes, even bve, not about the celebration of death and quick words, we were ushered through.
hatred. It was quiet in the car. We followed the access road
We did the right thing. We gave Karnit Goldwasser to the departure terminal, each lost in our own thoughts. |
her life back. We gave Udi and Eldad the burial they E OOz OwOOOpbPwpi EQw, PET EwPEU WUl POOD(
deserved. We gave their parents some certainty, and with it, it was about the two soldiers. About the funerals the next day.
the hope that maybe, just maybe, they, 0o, can start to live  About his brother. And about America.

again, even with the searing pain that will never subside. And We pulled to the curb, still not saying anything. |
perhaps most importantly, we showed the next generation of UUOx x1 Ew 0T 1 WEEUOWEOEWUEPEwW OOwWT E
kids who will go off to defend this place that thisis nota , PET EwOOOO0! EwWE 0w Oltdmisd thiz Guntvd E00 a w

country about calculus, but about soul. We showed them he said.
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(WPEUwWUUOUOOI EGw- OUOwWw?2(z0uw
2(z0wi OPOT wWOOWOPUUWUT PUWEOUOOUA

doubt before, | knew. We did the right thing. If we made a
mistake, we made the mistake that we just needed to make.
We taught our kids that we may not know how to end this
war, but we do know how to take care of them.

And he taught us, too. He reminded us that even the

[Ie}]>) éépniméﬂo with ﬁBt’lntioﬁ) > Dahiel 0 Gordis,
6 Pigpatades frdri an Shoxigus [ State . 718" uwllyE2808 E S a w

Rabbi Daniel Gordis, whivas beerordained from the
Jewish Theological Seminary, was the founding dean of the
Ziegler Rabbinical Schoak the University of Judaism,
Los Angeles. He has been living in Israel since 19i#8

his wife and three childrenToday, Daniel Gordis
(www.danielgordis.org ) is Senior Vice President of the

kids here understand what an extraordinary country it is that Shalem Center in Jerusalem. He is the author, most

they ca!l horne. That th‘is isAsometi~mAes\a scary place. Butthat recently, of Coming Together, Coming Apart: A

DUz UWEOUOWEWEOUOUUAWUT ECWEwWUT 1T OET MdineiOdD Edattbuehkl andE FEdisd)id) Yeladd Woohin E U wl

goingtomissEOE wUT E0wOO] wEEaOwi 1 z OOwWET | WI@E & Sons, 2006). His next book, f w(UUET OQw #1
(OGwOi T wi GEOwWUOT EV0zUwPkIi EUw OE U 0$uyie OWIUhe dublisted by WileyGnu2008Yisy his

saddest of days. Especially on the saddest of days. website for regudar dispatches from Israel and more
information on his books

Some classical Jewish sources on Pidyon Shevuyim

Jewish communities at various stages of history have been confronted with the problem that Jews were taken captive by
hostile neighboring populations (some of them Muslim, some Christian, some pagan) who then blackmailed the Jewish
community, usually in order to obtain a monetary ransom. There is an extensive discussion on Pidyon Shevuyim, the
redemption of captives, in classical Jewish sources ranging from the Mishna to the Maharshal. Do the  se texts only have a
historic al value today, or can we still learn from them? A few excerpts are documented here so that you can judge for
yourself. In the choice of our sources, we have drawn heavily on material presented in a class on  Contemporary Halakhic
Issuestaught online by Rabbi Shlomo Zacharow of the Conservative Yeshiva, Jerusalem. We are greatly indebted to Rabbi
9 E ET E Uséhlarship in selecting the sources from the vast corpus of halakhic literature and in making their contents
accessible through his instruction The translations given here are our own.. We would also Iike to p oint out that whi Ie

Sign up for the next class at the Conservative Yeshiva (http://www.uscj.org.il/yeshiva/ ) to get a more complete picture!

Babylonian Talmud Gittin 45a . .
JAX U H@P> M@G@PHE &BRIHH@APS> ME@Y¥ DZ <DWSIEF HP WZ B NDD @
(DSC @zZDDH@ @: Wi8H®>8 HBIN@: @¥%L
Mishna: They shall not redeem captives for more than their wor th because of Tikkun Olam Gemara: They asked the question:
PT EOwWEOT Uw ?TkRuk @it WO DE Qw i 1 Ul sthe butdanBnipasédFod thé) community, or is it because of the
possibility that this may stimulate the activities [of the captors]?

Rashiz Ebmmentary on Gittin 45a
D<: @QP &BMOH D% &@&® HD: Y: Z @DNP D< DH8 @8 D :8 X\ DIWNES 118
WV @D : MZ@8 MDWF@LY DNSL DS
V' T EEVUUT woOl wUOT 1 wEUUET OwbpOxOUI EwOOWWMELOEOGEUOE U Hwdl ¢ WEHOOOOPOE
EIl EEUUIl wOl wUl bUSw?! 1 EEUUI wOl wUIl | wxOUUDBEDODPUa? 6 wZUI E Wkeuddptiles UU wU
and bring them to ransom because they sell them for a high price.
Tosafot on Gittin 45a
8D@>< @ZY8 DN8Y ><@S M@Y8W JPH N>IZ@Ex @BFPMNBMD NZR
V@NDZ >8D@FWS < SIVERBS M:< P.Y @H WY8 HF MZD 8HY @NVI
@: W; DH 8H< EDDY 8k LA[B: > ; NHSVEIBY ADPAYY¥ : DCBLHN
FO0wO0T 1T Ul ZUWEWEEUEDPUEwWDPOwW- EZEUEwWe* 1 OUYOUO WKk ! Ao wUT 1 wfrd time BeEO1 OwE
obligated to redeem his wife, for she is like his own body, even more so than his daugther. For the latter and for himself they
EDEOz OwET EUI T wOT E U whnd Rabli Vellashud BenuEhénénia lorceurbdédhddua child for a very high ransom,
EI EEUUI wil wi BEI OO0 EwbOwWPDUEOODOS wGUJLEUJJFzUUDJCO)GDuM)IOuulH)IOILquS il Qi GIOE W WIEN Wb
TUEEwWZOOUI WEExUDYI U¢?2 wEOI UOzUwExxOawgEOabEa¢s

Maimonides, Mishne h Torah, The Laws of Gifts to the Poor, Chapter 8, Laws 10 and 11
JD: PW> HHF: 8@>YDW@DD@FY>'M@Z@DF@@LJ BEENRIDZA @N WS
@: MD8DU@L >@UL W: < M>H 8%4@Z @OSN>ZKPO: MBN @R @Z .
ZOW@QV> Z8@ JOW<dP@&RIDD®: 8>MEB<®BD8HY S@UL IZV@P1LH J
@. ; D 8H8 ZONF> ZD: 8. MWFL1L DD @HY QWDE Ras HofIN B X 8 M @
W@: U> ML N
[10] The redemption of captives comes before supporting the poor and clothing them. There is no mitzvah more important for
you than the redemption of c aptives, for the captive is among the hungry, the thirsty, the naked, and he is placed in mortal
danger. € 6 L1 When the people of a town who collected funds for bU|Id|ng a synagogue are presented with the opportunity
to fulfill a mitzvah, they use the f unds for that purpose. ( | wOT T A WEOUI EEAWEOQUT T OwUT 1 wUUODI UwWE OF
them to fulfill a mitzvah, except for the redemption of captives. Even if they already brought the stones and beams and cutt hem
to size, everything is sold for the redemption of captives. Only if they already completed building DUOw 0T 1 awE OOz U
synagogue, but they collect funds for the redemption of captives from the community.
Shuk hEOw UUOT Ow8 OUIT w#1 zET OWET ExUl Uwl k1 OwxEUET UExT wt
¥ DL< ES@QY D@ND#HF WIEE8a: Y&SF @< SH WB:¢

Every moment that someone delays the redemption of captives when he could have acted sooneris as if he had spilled blood.

a3
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People of the book(s)

Editorsd pick:

As any layperson who has ever tried to delve into the
Mishna, the Talmud, or one of the halakhic Midrashim can
attest, the classic works of the Jewish tradition can seem
quite hermetic to the modern reader. And even if you
persevere and manage to overcome the obstacle of text
comprehension, chances are that many of the rabbinic
sources you study will raise more questions than they
answer. Are these texts just musum pieces, worthy of
academic study but otherwise of little interest in our
contemporary world? Or do they still have something to
teach us?

Few people are better placed to discuss such
issues than Barry Holtz. As Professor of Jewish Education
and dean of the William Davidson Graduate School of
Jewish Education at the Jewish Theological Seminary, New
York, he does not only know his way around the classic
rabbinic sources but is also familiar with the challenges
involved in making these texts accessible to a
contemporary public. Barry Holtz takes his readers on a
journey through some of the Jewish classics by exploring
topics such as the role of tradition and transmission, the
performance of ritual commandments and the reasons
underlying them, Jewish approaches to God, prayer,
community and social justice.

While discussing each of these topics, Barry Holtz
quotes extensively from the classical sources, and he
manages to put these sources into context in such a way
that their potential relevance to the lives of people today
becomesclear. And of course, if you start to take these texts

Biadmg Qur \May.l Jewdsh Texts and the
Philadelphia: Jewish Publication Society 22005.

Lives We Live Today ,

seriously, new questions are brought up: if it is actually a
mitzvah to live in Is rael, is it still acceptable for people
living in the Diaspora not to make aliyah? What can we
know about the nature of the divine? How shall we
approach prayers and rituals whose contents seem far
removed from our reality? Finding Our Way does a
masterful job of bridging the gap between traditional texts
and ritual on the one hand and the realities of modern life
on the other hand.

One word of warning though: This book may very
well leave you wanting more. Once you are convinced that
what Jewish Tradition has to teach you may indeed be
pertinent, you will want to find out what the Tradition has
to say on a whole array of topics. And before you know it,
you may find yourself studying Hebrew (and Babylonian
Aramaic), filing a few bookshelves in your home with
assorted Jewish classicsand signing up for Talmud classes
at your synagogue (and in casethere are no such classes at
your school we recommend the various online programs
taught at the Conservative Yeshiva in Jerusalem:
www.uscj.org.illyeshiva/index.php )!

AN EXCERPT FROM FINDING OUR WAY: Dealing with the materials of another age necessitates interpretation, and certainly the
history of Jewish interpretation - in particular legal interpretation - has been an attempt to translate the articulated principles of
an agrarian or village society to the evolving social and economic realities of changing times. The society of ancient Israel of
Hellenistic Palestine, of fifth -century Babylonia, and so forth dealt with realities far different from those of twentieth -century
Western culture. The job of translationis the key point. What does it mean to see talmudic utterances about poverty in the light
Ol wUOEE a zfdl exdndple BWHaRI Gave tried to show earlier in the chapter is that many of those principles are still
effective reminders of what it means to live a life of justice.

In that sense it is clear that the traditional literature of Judaism is not dated. But its historical context must also not be
ignored. The underlying principle - that, for example, we seek justice and compassion for the poor - is one that still operates.
And the active working out of that principle in a real -life situation - such as intzedakah is also still relevant. But what also
needs to be added is the context and reality of today, the cultural and political structures, for example, of a modern Wester n
society and how they interact with the demands of the tradition. And because it is clear that our world and the world of the
rabbinic past differ in significant and undeniable ways, not every policy decision about how to deal with social or political  or
ethical problems of today can be based in thespecificof tradition. We may find gu idance there, we may find wisdom, we may
find principles and useful analogies - but we also need to recognize that not every point of detail will be relevant to the realities
and concerns of the present.

In addition, there is the danger articulated by Mah EUE QWEEOY] OQwoOi wOEODOT woOdI z UwdP {
P2x1 T w0l 1 OWOOUOWUEEEPOPEWUUEUT O1 OUUwWUOT EVwl YT UAOOT wodOPUWI
been popular for a long time, at least in America, to identify th T w? x OUPUDOO> wdl wUT 1 WEOGEUUDPE w)
with American liberal political policy. What Judaism believed about an issue such as racial justice or peace, in other words,
was another version of New Deal-style liberalism.

But as we have said before, the trick is to find the right balance of respect for the historical context of the past on the
one hand and legitimate interpretation for the times we live in today on the other. Perhaps the criterion should be something
like this: At what po int does our historical knowledge and self -conciousness so drown the text that they destroy its living
power and turn it into artifact? And looking at the other side, at what point do our inventive interpretations stretch credibility
so greatly that the teR O w O OUTI VWwEOa wx ObPT UwUOwUx1T EOwbpPUT weEUUOT OUPUAOWEUI
Somewhere between these two poles lies the effective reading, the interpretation that has the ability to move us or shake up
our lives.

From: Barry Holtz, Finding Our Way. Jewish Texts and the Lives We Live To&jladelphia, Jewish Publication Society 22005, p. 183

185. We would like to thank Professor Holtz for his kind permission to reproduce an excerpt from his book.
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Lawrence Kushner, Kabbalah. A Love Story , New York: Morgan Road 2006.

This is a novel about a Jewish topic, written not by a that will keep you reading , and it teaches you something
novelist but by a rabbi, and it even includes a study guide. about Jewish mysticism at the same time

While this may read like a recipe for a rather boring novel, Kalman Stern, a New York rabbi and neo-
of interest mainly to synagogue book clubs short of better Kabbalist, ends up with a page from a medieval kabbalistic
reading ideas, Kabbalah. A Love Storis actually quite an manuscript during a visit to Safed, and falls ins love with a
entertaining and thought -provoking book. It may not be female cosmologist back in the U.S. Will he get the girl?
high literature, and it also sometimes comes across as Will he unlock the mysteries of the Zohar? Read the book

UOPT T U0aw?01 PWETT a2 OWEUUOwWDB U w E @ifittdou@l T OOWEOwWwHOUI Ul UUPOT wUUOUa w
Rachel Mikvah (ed.) , Broken Tablets. Restoring the Ten Commandments And Ourselves ,
Woodstock: Jewish Lights 1999.

This book provides the reader with a gentle introduction to teaches at a Buddhist university, must have a strange sense

a central part of the Hebrew Bible: the Ten of humor), but it also gives you the opportunity to get to
Commandments... and while reading it you may get the know a whole spectrum of opinions (most of them Reform,
impression that you are stuck in a time warp during but also one or two Reconstructionists).

Shabbat services in a North American Reform synagogue, Yet there is one central area where this book
OPUUI OPOT wWUOOWOOT w# z YEWEGBAWEI wwEE PIO HuxE B QWwd® EwW W6 w3l 1 wEOUWHawW E O1 U
about parashiyotYitro and Va-Ethannan. Which is actually really happened at that mountain in the wildernes<? w thd) U w

not bad, if what you are looking for is essentially some book does not provide any in-depth discussion of the Sinai

food for thought on topics related to Jewish ethics, and if event. If you were wondering wheth er the idea of divine

you enjoy reading midrash, both ancient and modern. revelation can be philosophically reconciled with a

The chapters on the individual commandments historico-critical view of the Biblical text, then this book
have been written by different contributors. Th is means will simply leave you wondering. Hence, if it is that kind of
that their quality is uneven (whoever decided that the guestions you are asking, you would be better served to
chapter about the Second Commandment - You shall have look into books such as Neil Gilman, Sacred Fragments
no other gods beside@e- should be writte n by Zalman Philadelphia: JPS 1990, or, for an easier read, hi¥he Way of
SchachterShalomi, the Renewal rabbi who has also been Encountering God in JudaismWoodstock: Jewish Lights
initiated as a Sufi sheikh, prayed in Sikh temples, and 2000.

Susie Fishbein, Kosher by Design . Picture Perfect Fo od for the Holidays & Every Day , New
York: Artscroll 2003.

So you have decided to increase your level of kashrut The range of the recipes presented goes from
observance- is there anything tasty still left for you to eat? quick and easy to sophisticated: whether you want to
No more prosciuttq spaghetti carbonarapaella venison, prepare a quick workday meal or a sumptuous holiday
Uil 1 001 PUT OwY | &eénhwHicked if &éam Ealdeit) 6 feast, chances are that you will find something appealing in
off limits . Are you going to face a life of abstinence from all the book. Besides the recipes proper (which are clearly
culinary pleasures from now on? Or maybe you have marked dairy, meat or parve), there are sample menus for
always been shomer kashruéind are tired of what Doronia all the festivals, kosher wine recommendations and short
has to offer? DoOz U w E 1 Risxi€ Ehere® Gukle Fishben ETExUl UUwOOwWUOXxPDEUWUUET wEUw? 3T 1
comes to the rescue EUI UUT EwUEE Ol 7he: phbtograghd ik theiodk?

In our opinion, Kosher by Desigrbelongs on any whet your appetite to try out the recipes, though this also
EUxDPUDOT wOOUT T UwETT T zUwEOOOUIT kothésbwith # Gdvpsiden tEelbiahordid pieSentakod Giéans
though if you only want to learn the traditional recipes that the book is relatively expensive. But it is worth the
(you will have to keep reading ShOil EUz Uw Ul Bfbx 1 wpiteFdd #nid @ one kosher cookbook that you are really
a OUwE 606z U whdedtram ydhit) defilte fishalready). going to use.

While there are good recipes for latkes, hamantaschen and If you want to try before you buy, you can check

the like, most of the dishes presented in this book are OUOWEwWi 1T PwOl wlOT T weUUOT GUzUwWUIT ED:
rather creative: won ton wrapped chicken with apricot And once you have exhausted the material from this book,

dipping sauce, rosemary-pesto lamb chops with olive -wine you can try other titles such as Kosher by Design Lightens Up

sauce, chicken negemaki with red pepper chutney, pecan Kosher lg Design Short on TimePassover by Desigor Kosher

crustetEw O1 OOOWUOOT wbbUT wdOEOT OwU E UkyiDésigra3Kids inutkelkiticheh OUE UD OO w
of the recipes is very clear, and even a lesghan-expert
cook can obtain impressive results by following Ms.

%D UT E1 DOz UwbOUUOUUEUDPOOUS

Movie Review: Ushpizin. Directed by Gidi Dar, Israel 2005.

This movie tells the story of an Orthodox Jewish couple, with Moshe and Mali and with the Bratslaver community
Moshe and Mali Belanga, who live in a Bratslaver in which they live.
community in Jerusalem struggling to make ends meet (to Ushpizin does not only provide the viewer with an
the point that they even have difficulties affording a authentic look into the life of a Chassidic neighborhood -
sukkah). was shot on location, and the writer, director and actors are
During Sukkot, two guests arive - but these members of the Ultra-Orthodox community -, it is also
ushpizin are not ordinary guests, but escaped convicts thoughtful, lighthearted and humorous.
hiding from the police. They stay with Moshe and Mali 8OUwWxUOGEEECawbOOz Uwi PGEwWOT B
throughout Sukkot, and this creates many conflicts, both but you can order it through amazon or on e of the Jewish

internet stores such as www.judaicawebstore.com.
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To commemorate the miracle of a single flask of oil lasting for
eight days after the liberation of the Temple, our traditional
Hanukkah dishes have one ingredient in common: a lot of oil!
Whether it is sweet sufganiyot, or hearty latkes, none of them is
particularly low -fat... In case you need some pointers on how to
prepare delicious and authentic food for Hanukkah , here are two
essential recipes, which have been kindly provided by a real
expert: Jean Zilberman, a French chef and owner of a famous
Eastern European Jewish restaurant in Paris. When prepared
according to his tried and tested instructions, your latkes and
favorkes will be sure to contribute to the oneg of the holiday. Beat the egg, water and vanilla sugar with a fork in a big

And they may also give you an appetite to try the real thing: On bowl, while adding the small pinch of salt.
your next visit to Paris, be sure to stop b y at the Pitchi Poi, Jean Then

AAAAAAAA ently add the flqur.
9DOEI UOEOZ UwUI UOEUUEBUOWUDPOUEDUI EU.JOOUJUL} IWI‘(er& %lxwrgééwtboEtMCEtloBewn%(gd{ev%%lfow

Cather!ne.ln-the heart of the historic  Marais qu.arter. (cfheck“ i you continue adding flour while kneading it with your
www.pitchipoi.com for more info) , and try the gefilte fisho w OU w hands. You need to obtain a really supple ball of dough.

the shmals herringo w O_U wuli wml@ﬁiu..uirh fbbtuﬁbu oy U  Put some flour on a working surface and spread your
have to go there several times to try all those delicacies ! dough until it is no thicker than 2 millimetres

U  Cut your dough into lozenges of about 5 cm length and
Jean Zilberman : Recipes for Hanukkah 3 cm width, and tear a small crack into each lozenge.
U  Put the point of the lozenge into the crack.
U  When all your favorkes are ready, fry them in hot oil
until they are golden and crisp.
U  You dust them with powder sugar and eat them hot, or
EOOEwWDi wEOawEUI woOl i DwEawlil EVwUE

c:

Yesterday, after our closing time the clients were gone and | was
drinking a coffee with our personnel when the phone rang.

Bonjour Monsieur, this is Madame Solange Chonowskd. D
you happen to have the addredsthe old baker of Rue des Rosiers,
Monsieur Perelman?

| tell her: No, but why are you looking for the address of _ Hag sameah!
Monsieur Perelman? €oy

(Oz UWwET EEVUT w( wbAumpdibipaddjow i OU wENO\é’%OB {5 ATKES -

UOl UWEEOZ OwWEl wxUl xEUl EwDOWEEVYEOE]
know, those little pieces of dough which you fry in a pan or in a basin full
of oil eat them at once, while trying not to burn your tongue. For two

persons:

| answer her that yes, | know that dish, one day a .
7 1 Iarge or two medium potatoes

Spanish friend of mine brought me some for the holidays at the
end of the year. They are calledoubliesD Ow % Ui OET OWEUUOw( wE OTb JCJ
the name in Yiddish or in Spanish. But after taxing my brain for a
while, | remember and tell her: they are FAVORKES. | promise to
send her the recipe for favorkes After doing a short search on the
internet, | collect about twenty different names for these favorkes:
oreillettesgp? O B U U Grienweillds Wp? » A O E, iroUsSettakbugnes
EUOUUIT quuERxs0d 1a w E dsren2etésy»EAU OUw OO OE Ol Ew

OYI1 Ufankaisies p? | EOUEIE T UE W e BOFTI W, 06060 U-» A

panissesetE 8 w 6 w Uodlw theDriidstuzommon ones, which are

EOI EUOCawUi OpPDPOT wilT 1 wxOxUOEUPUA WOl wUOi PUwUOUI E0Bw OEwbPOUOGEOz UwUIT I w
name favorkescome from Provencal French, just like fervel which
in Yiddish refers to grilled noodle s, comes from ltalian farfale? But
| sense you are getting impatient and will give you the recipe. Or
at least one recipe, because there are numerous recipegue to their
popularity. Above all, they are done neither with yeast nor with
baking powder. If yo u know a recipe with yeast, they are not
favorkes anymore, but beignets which are called ponchkisin
Yiddish and sufganiyotin Hebrew. Of course, you can very well
prepare sufganiyotfor Hanukkah, because they are also fried in oil. @ You will have three or four small packages in your pan,
The recipe is of biblical simplicity: for three to four persons (or two ‘which you flatten a bit with a skimmer.

fresserp ( Uz Uw 01 1 wUl EDx1 woOi w, EEEGew" | 600R 0 Qg UrsyR GdibhbinEn one side you turn them
Solange Kuszner. over, and when they are ready you place them on

la very smaII plnclll1J of salt
‘ﬂ a frying pan with oil

U  Grate the potato(es)on a medium grater.

U  Add the egg and the pinch of salt and mix quickly.

U  Take a small fistful of the mixture in your hand and put
it in the hot pan with oil.

FAVORKES : kitchen paper to absorb the excessive oil.
T 1legg Latkes can be eaten salty or sweet, or even, like in Canada, with
1  %glass of water maple syrup. Bon appetit!
1 1 sachet of vanilla sugar (with natural vanilla) The recipes presented here have originally been published in
1  powdered sugar Maayan. Journal de la Communauté Juive Libérale,
1 alittle salt December 2005, p. 10 and December 2006, p. 18.
1 about 130 grams of flour
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